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CALL FOR PAPERS

VICTORIAN ANECDOTES, AFPOCRYPHA, AND HALLOWED CLICHES will be the topic of
the Thirteenth Annual Meeting of the Midwest Victorian Studies Association,
to be held at Loyocla University of Chicago on 28-29 April 1989. The
Association welcomes proposals on any aspect of legends, mythmaking, and
gossip, and how they inform {(or misinform) scholarly and popular views of
the Victorian period. Eight- to ten-page papers or two-page abstracts
should be sent no later than November 15, 1988, to Micael Clarke, MVSA
Executive Secretary, Department of English, Loyola University of Chicago,
6525 N. Sheridan Road, Chicago, IL 60626.

A MESSAGE FROM THE OUTGOING PRESIDENT

The 1988 annual meeting, held at Indiana University in Bloomington, was
a singing, dancing, and paper-giving success of the first order (I feel I
can say so because I did not have the honor of serving on the local arrange-
ments committee}., Our heartiest thanks to Mary Burgan and Claudia Nelson of
I.U. Bloomington for their marvelous management of our Bloomington meeting.
A raft of scintillating papers and a Victorian ball that taught us all how
energetic the Victorians really were made the meeting intellectually
nourishing and delightful as well.

This 1s my last Presidential message. I will be stepping down and
leaving the Midwest Victorian Studies Association in the distinguished and
experlenced hands of Larry Poston of the University of Illinocis, Chicago.
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My congratulations and best wishes to him,

Let me conclude with a word af thanks on behalf of all the members o
the Midwest Victorian Studies Association to Professor Kristine Ottesey
Garrigan as she steps down from her job as Executive Secretary of Mvsa. Andy
a warm welcome to our new Executive Secretary Micael Clarke of Loyola
University.

I look forward to seeing all of you in 1989 in Chicago.

—-=M. Jeanne Peterson

A _MESSAGE FROM THE NEW PRESIDENT

As a reentrant to the life of MVSA after several vears in what is
dubiously termed Higher Administration, I can only be pleased at the
unmistakable signs of our organization's vitality. The leadership of Walter
Arnstein, John Reed, Nicholas Temperley, Martha Vicinus, and Jeanne Peterson
as its Presidents, and the steady nurture provided by Frederick Kirchhoff
and Kristine Garrigan as its hardworking Executive Secretaries, so necessary
to sustain MVSA's life between meetings, have insured the continuance of a
lively and genuinely interdisciplinary forum for exXchange. Newcomers often
remark on MVSA's openness and informality; it is, one of them put it to me,
a friendly group, free of the one-upmanship and careerism regrettably
characteristic of some scholarly gatherings. Not least encouraging to an
incoming President is MVSA's financial health -- not that, organizationally,
we lead a terribly complex life requiring endowments, investments, and paid
staff (though heaven knows our last two Executive Secretaries should have
been paid}, but our resources do provide us with something of a safety net,
one for its modest purposes less porous than the safety net envisioned by
another President who shall remain nameless here. We also owe much to the
various institutions over the years which have helped cover the costs of a
meeting, the honorarium of a visiting speaker, or the month-to-month
eXpenses incurred by an Executive Secretary. Were our resources to grow, I
myself would like to see them going not only to the maintenance of MVSA in
these aforementioned ways, but to the support of promising young graduate
students in our field; and my flights of futuristic fancy turn not on an
office with a secretary and a 24-hour Victorian hotline but on, say, an MVSA
dissertation fellowship enabling a future entrant to the field of Victorian
studies to carry outr study here or in Britain, for a summer if not a year.
Is it too much to dream along those lines, perchance to hope for some
special donors?

Though none of us believe in organizational aggrandizement for its own
sake, we need ta enlarge our support base to enhance our ability to carry
out such good works, and *o that end I bhelieve it may be time for a new
membership drive, In 1975-76, when we were taking the first steps toward
the regional association which became MVSA, the subscription lists kindly
provided to us by Martha Vicinus as then-editor of Victorian Studies served
as a basis for recruitment in the midwestern states,. (We are, of course,
open to Victorian scholars everywhere, but we do not want to poach on the
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grounds of our estimable neighboring organizations.) Alas, not everyone
subscribes to Victorian Studies who should; powerful professional arguments
aside, to what other journal do vou subscribe which, in its annual renewal
notice, more often than not tells you its prices have not gone up? And of
course, recent changes in tax laws have perhaps further reduced the profes-
sorial impulse to subscribe to a wide range of journals; all of us make hard
choices, To our mail efforts, therefore, must be added personal incentive:
if you know someone on your campus we are missing, can vou not bring him or
her into the fold? I shall be consulting the Executive Committee on this
matter, and we welcome the ideas and assistance of our members,

Another issue that has already surfaced in the new Executive Committee
since the admirably-planned-and-executed meeting in Bloomington this spring
is our longstanding practice of organizing the annual meeting around a
specific theme. This, I observe, is the rule rather than the exception in
associations like ours, and we are carrying it forward in our 1989 meeting
here in Chicago with the piguant topic, "Victorian Anecdotes, Apocrypha, and
Hallowed Cliches." Such topics provide a focus, sometimes a tantalizing
one, for our efforts, and after a number of weeks of nail-biting on the part
of the Executive Committee (which serves as the review panel), they almost
always manage to evoke a number of lively papers gunaranteeing good dis-
cussion, At the same time, there is no doubt that unvarying adherence to
this practice tends in any given vear to close out papers or ideas for
panels that would be acceptable by any other standard. We have always made
room for Victorian entertainment at our conclaves, as the delightful
contributions of Nicholas Temperley, Jane Stedman, and others have attested
over the vears. Should we similarly allow for groupings of meritorious
papers in sessions unrelated to the announced topic? Indeed, should we
contemplate an "open theme" meeting for 1990 and let the topics arrange
themselves? This is a question on which the Executive Committee likewise
would welcome reactions from all of you.

One word more, this one about the uniqueness of MVSA and the
constraints that uniqueness poses. Almost alone, I suspect, among
organizations like ours, .our by-laws not only reguire a balance of
disciplines among members-at-large of the Executive Committee, but stipulate
that no two successive Presidents shall come from the same discipline,
There is a real point behind this somewhat legalistic maneuver, and that is
that MVSA from its inception has taken seriously the obligation to offer

‘discussions on things Victorian that are of at least potential interest to

social and political historians, musicologists, and art historians (to name
only a few) as well as the largest such professional group, comprised of
people, like myself, in English. That assumption is embodied as well in the
way we lay out our programs; eleven of our twelve annual meetings have been
scheduled so that only one session is occurring at any given time, and of
the one exception I think it can be safely said that while concurrent
scheduling was felt to be worth trying, our overwhelming consensus was that
the ends of interdisciplinary conversation are far better served by
gathering our membership in one place -- from gavel to gavel, so to spealk.

In furtherance of that same goal of interdisciplinary conversation,
therefore, and whether we converge to discuss one theme or many, I do



believe it may be useful by way of reminder to say that MVSA hopes £
interdisciplinary interest in any submission reviewed for the annua
meeting. This implies that close readings (or deconstructions) of a single:

literary ftext, no matter how subtle the critical discourse or canonical the -

work may be, are much less likely to receive favorable consideration than,
e.g., more broadly-conceived papers setting a body of literature or an
authorial career in its Vietorian context. The same stricture might be
applied to specializmed historical papers treat%ng a localized manifestation
of a particular social movement without reference to the wider phenomenon,
or a body of quantitative data not readily translatable into a historical
issue of salience to non-~historians. As a general injunction to prospective
contributors, therefore, I would suggest that both their topic and its
development be weighed from page to page with one test in mind: What is this
likely to mean to my colleagnes in other disciplines? Not all of us are
going to be equally interested in Chartism, Darwinism, dissent, imperialism,
Dickens, Maclise, or the Victorian oratorio, but these are all topics, along
with many others, about which I would submit it is possible to say something
of interest to just about everyone, Commonality of discourse, rare enough
on our home campuses these days, is a prized part of MVSA's short but, I
trust, steadily-lengthening tradition.

—-Lawrence Poston

A WORD FROM_OUR VICE-PRESIDENT

The theme for our forthcoming conference in April 1989 is an elusive
one, to be sure, Yet we have all had that experience of wishing to
challenge the prevailing view of some aspect of the Victorian period. We
not only wish to avoid the trite, but we positively thrive on controversy,
Others of us will wish to defend a traditional interpretation as preferable
to some new, off-the-~wall approach.

My own researches have usually taken me into the history of the
Victorian book trade. I often wonder why two of our stock words for the
hackneyed come from printing history: stereotype and cliche. Perhaps ideas
like stereotype plates become worn with use,

As a matter of philosophical speculation, there may be no such thing as
nltimate reality. However, we can't help feeling that some perspectives on
the past are more useful than others, depending upon what we seek to
understand. In my class on the philosophy and craft of history, I like to
pass an object around the room and ask students to guess what it is. To
make things a bit more challenging, the small item is in a cloth bag, sa
they must determine its function by feel alone. They come up with a variety
of perfectly plausible suggestions, and though they never guess its original
intent as a bracket for a microphone, they have made equally valid guesses,
After all, though it was not intended to dig in the garden, it certainly
could be used for that purpose as well.

We all are in the business of widening or narrowing or shifting our
perspectives on the Victorians. How terribly dull it would all be if we
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merely had to perpetuate lore and tradition, spiced up perhaps by vivid
language and metaphor. That was the notion with which many 18th century
historians approached their task, Fortunately we can indulge our penchant
for iconoclasm, and hew away at whatever historical monument we wish.

Years ago my wife and I were keen to decipher a signature on a letter,
which the writer had carefully inked out. Ultra~viclet light and magnifi-
cation were unavailing. The internal evidence of the document supported
several different scenarios. Three or four different individuals fit guite
nicely, depending upon how we read the letter and from whose perspective,
. Fortunately we later learned who the person was, but it was a forceful
reminder of both the advantages and pitfalls of historical imagination,.

Here then is my challenge to you all. Hone your literary, artistic and
historical skills to a fine edge, and go to it. Let's take pleasure in our
Victorian demolition derby.

——James J. Barnes

TREASURY REPORT

Balance on hand, July 1, 1987 S 2,2862.53
Income
Dues § 1,572.00
Annual Meeting Registration fees 1,5612.00
Donations 167.00
Interest 163.54
Total Income 5,677.07
Expenditures
Printing and Duplication 1 865.12
Supplies 33.80
Word processing services for
directory 170.0Q0
Annual Meeting Expenses 1,977.00
Postage 597.35
Bank Service Charges 5.75
Miscellaneous 86,31
Total Expenditures 3,735.33
Balance on hand, July 1, 1988 S 1,941.74

Many thanks to these members, whose 1987 donations helped to subsidize
graduate student and speaker registration at our 1888 Annual Meeting:
Virginia Grossman, Fred Kirchhoff, Bob Colby, Susan Dean, Debra Mancoff,
John Reed, Harland Nelson, Lowell Satre, Larry Paston, Bill Morgan, Robert
Wellisch, Betsy Cogger Rezelman, Steve Elwell, Janet Price, Jane Stedman,
Trevor Phillips, Robin Sheets, Julie Codell, Chris Dahl, Jeffrey Cox,
Richard Davis, Janice Carlisle, and Bill Burgan.

Special thanks to DePaul University for its generous support in
underwriting day to day expenses of the organization and providing
secretarial services during the past four vears.

—--Kristine Ottesen Garrigan
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ARSTRACTS FROM THE TWELFTH ANNUAL MEETING

OPENING SESSION: YReligion and Family"®
Shelagh Hunter, Meoderator

Varieties of (Un)belief: The Stephen Family

Christopher C. Dahl
University of Michigan - Dearborn
Dept. of English and Chair, Humanities

The three surviving children of Sir James Stephen--Fitzjames Stephen,
Leslie Stephen, and Caroline Emelia Stephen--were all prolific writers on
religiocus questions and avid participants in the theological discourse of
Victorian England. Though each arrives at his or her own distinctive
religious position, each does so by rejecting and modifying religious views
held by their father, author of Essays in Ecclesiastical Biography and a lay
theologian himself, Indeed, the diverse religious positions held by the
three children may each be seen as transformations or helghtenings of
particular aspects of their father's liberal Anglican evangelicalism--as if
the elder Stephen's theological thought had broken into several fragments,
each of which was developed into a full-blown personal theology.

As the oldest child, Fitzjames self-consciously embodies the family
tradition of religious debate. Like his father, he defends the broadest
toleration of religiocous views in the Church of England. He is never
comfortable with the mystical strain in his father's theology, however, and
ultimately denies the truth of Christianity altogether. Yet his final
religious position, which one contemporary critic called "Calvinism without
Christianity,” looks back to the stern Evangelicalism of the Clapham sect in
the generation before his father. In An Agnostic's Apology, Leslie, the
second child, follows the skeptical bent of their father's thinking even
farther than Fitzjames, inverting the terms of Sir James's religious dis-
course. Caroline Emelia, on the other hand, carries on her father'semi-
mystical Christianity, reconciling the contradictions in his positions and
attempting to bridge the gap between her faith and her brothers' unhelief,
while at the same time providing an implicit critigque of her father and
brothers' mode of discourse,

"Don't Tell Emma': Women and Doubt in Nineteenth-Century Fiction

Elisabeth Jay
Ball State University
Department of English

The portraits of women encountering religious doubt, offered to us
in Victorian imaginative literature, drawn by both men and women, helievers
and sceptics, suggest that although doubt might topple the supreme
patriarchal hegemony it need not be subversive of human patriarchal
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ideologies: Moreover, for the faithful and the sceptical alike, a changing
attitude to the authority of Revelation, whether seen in God's Book of
Nature, or in the Scriptures, or in the pronouncements of the Church, raised
issues about the place of the subjective and the objective in Christian
faith and these conveniently lent themselves to the stereotypical pelarities
of the heart versus the head or the feminine versus the male. Women, it was
repeatedly suggested, retained a unified sensibility. This capacity to
"think with their hearts' implicitly associated them with less highly
developed and historically doomed civilizations.

In as far as women were allowed to encounter crucial areas of doctrinal
debate it was usually in the context of the doctrine of immortality whose
intellectual non-specificity and invitation to the imagination made it at
once the safest and most appropriate arena for female speculation. Such
doubts were, in additon, perceived as likely to surface in the emotionally
charged domestic atmosphere of the family death-bed.

Whilst women's function as child-bearers made them the natural guaran-
tors of immortality, Mrs. Humphry Ward's novels went further in suggesting
that it was the male duty to find out an intellectually tenabhle faith and
that women's salvation lay in paving tribute to this by accepting the roles
of daughter, wife and child-bearer. When these roles were hrought into
conflict by competing male ideologies or when women sought to usurp the nale
role of intellectual leadership disaster must ensue because such events
defied creation's plan.

In more orthodox novels a woman's rebellion against a patriarchal
society is both part of and acts out in miniature man's defiance of God's
Authority when he presumes to rely upon his own powers of reason.

This theory of special dispensation according to gender finds its
apotheosis in the figure of ~“the clever woman' whose efforts at sustained
intellectual scepticism so often threatened her sexuality,. Evolutionary
meliorism in theory allowed for Utopian dreams of a far-off world where
women might eventually attain independent membership of Tennyson's “crowning
race’, but the novels of Thomas Hardy and George Eliot indicate that such a
doctrine more often led to the dispiriting endorsement of the received
picture of woman as historically and physiologically handicapped in the
unaided pursuit of the truth.

Conversion in Victorian Children's Rooks

Mary Burgan
Indiana University-Bloomington
Chair, Department of English

The image of childhood as a time of testing, of the testing as a
desperate struggle within the self, and of the outcome of the contest as a
matter of the ineluctable grace is one that permeates early Victorian
religious literature written for children, from Mrs. Sherwood's infamous
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Fairchild Family to Farrar's Eric or Little by Little. The relentlessness
of such children's books did not prevent their being read by nmany Victorian®

children, who sympathized with the struggles of their young protagonists and:

internalized their conversions as conforming to their own sense of experi-
ence, The pervasiveness and popularity of such bhooks force us to loock at
them as something more than the guaint productions of a narrow conception of
religion. This paper shows how evangelical children's writing may help us
to understand the precccupation in Victorian fiction with the "change of
heart," the secular version of conversion. It suggests that Victorian
fiction's "“great tradition" of attention to the internal dialogue between
desire and will in characters who are confronted with situations of moral
choosing may draw significantly from the schema established by evangelical
children's writers, The narrative of Gwendolen Harleth's temptation and
moral awakening in Danie] Deronda provides many parallels with the dramati-

zations of childhood failings in Mrs. Sherwood'!s work, Such parallels do
not trivialize George Eliot's work; rather, they point to the weight and
dignity that the evangelical view gave to childhood as a time of moral
growth.

SECOND SESSION: "Victorian Encounters with Non-Christian Religions®
Richard W, Davis, Moderator

"Delhi, a New Alexandria?": The Cambridge Mission to Delhi

Jeffrey Cox
University of Iowa
Department of History

Throughout the early and mid-nineteenth century Protestant missionaries
in India had conducted a frontal assault on Hinduism and Islam. Under  the
influence of B. F. Westcott, Regius Professor of Divinity at Cambridge, The
Cambridge Mission to Delhi in the 1870s attempted another way forward,
Westcott held up as a model the Alexandrian School of the second and third
centuries, where Clement and Origen had brounght the culture of ancient

Greece to bear on Christian truth. Instead of merely condemning paganism,
the Alexandrians searched for the incomplete truth in Greek philosaphy which
found its fulfillment in Christ. Instead of focusing on error in Indian

religions, Westcott argued, missionaries should look for truth, and identify
ways in which the lesser truth of Hinduism or Islam pointed to the greater
truth in Christ.

In the 1870s and 1880s Cambridge graduates established a moderately
High Church, celibate "Brotherhood" which became the nucleus of a much

larger Anglican missionary establishment in Delhi. They discovered that
Bishop Westcott's vision of a New Alexandria provided little guidance to a
missionary grappling with practical problems. The Cambridge Brothers in

practice behaved like Anglican clergymen everywhere in the late nineteenth
century, building up Christian institutions on the assumption that Christian
truth would radiate from these institutions through the social elite to the
entire nation. Their measure of success became the number of leading non-
Christian gentlemen who had passed through their schools.
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The story of the Cambridge Mission suggests that Anglican clergymen in
Delhi were crippled not so much by racism and imperialism as by the sanme
problems which hindered Anglican clergymen in England: an exaggerated
respect for hierarchy and office, a passion for influence with the upper
classes at the expense of persuasuion among the masses, clerical profession-
alism, and outright snobhbery,.

Which God for Africa:
The Islamic-Christian Missionary Debate in Victorian England

Thomas Prasch
Indiana University at Bloomington
Department of History

In October 1887 Isaac Taylor, canon of York, shocked the last-day
audience at a church conference in Wolverhampton by telling them that Islam,
"though quite unfitted for the higher races . . . is eminently adapted to be
a civilizing and elevating religion for barbarous tribes” for whom “"Christi-
anity is too spiritual, too lofty." The "Christian ideal" of "humility,
purity of heart, forgiveness of injury, [and] sacrifice of self" Taylor
argued were "unintelligible to savages." Further, the "extension of
European trade" that Taylor saw as an inevitable adjunct of Western mission-
ary activity "means the extension of drunkenness and vice and degradation of
the people.™ By contrast, "the lower virtues which Islam inculcates are
what the lower races can be brought to understand," and would lead to the
elimination of paganism, devil worship, fetishism, cannibalism, human sacri-
fice, infanticide, drunkenness, "immoderate dances,” "promiscuous inter-
course," and much else.

As the Spectator put it, Taylor's lecture "must have sounded to many of
the clergy present as a lecture on the sacredness of dynamite would sound to
an audience of kings" (15 October 1887, p. 1383). The London Times, in its
account of Taylor's address (27 October 1887), parenthetically interpolated
his pious audience's responses: "Islam as (Sensation.)"; "Islam has done for
civilization more than Christianity. ( 0Oh, oh.')"; "Islam is not an anti-
Christian faith, but a half-Christian faith--an imperfect Christianity.
("Oh.'}" The Times account, in turn, set off an angry exchange of letters
to the editor that did not end until the following January, and continued
for several years more in literary quarterlies and missionary periodicals.
As late as the turn of the century, the terms of the debate remained largely
unchanged.

If the angry exchange of 1887 did not end the debate about Islam and
Christianity, it also did not begin it. As early as 1850 English writers
were addressing the rapid expansion of Islam in Africa, and almost always
the comparative failure of Christian missionary efforts as well. After
Richard Burton's sensational 1855 account of his pilgrimage to Mecca
popularized English efforts to gain a fuller and often more sympathetic
understanding of Islam, articles on its progress (and the non-progress of
Christianity) in Africa became regular features of the English quarterly
press, and a continual source of concern in the Christian and missionary
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press. The familiarity of the themes, however, does not account for theﬁ

vehemence of the exchange prompted by Taylor's address.

Islamicists' suggestions that Islam could be a stepping-stone to

Christianity for the African blend a number of strands of mid- to late-
Victorian thought: ideas about the hierarchy of races and about the histori-
cal development of religion; skepticism about Christianity as well as about
the cultural consequences of imperialism; early approaches to something of
an anthropclogical relativism and vet the firm belief in the intellectual
and spiritual primacy of the Englishman. Most central to Taylor's own
address is the conflation of two hierarchial systems: the ranking of races
that had become a mainstay of late Victorian physical anthropelogy (and to
which Taylor himself would contribute with writings on the origin of the
Aryan race); and the charting by cultural anthropologists like E. B. Taylor
of religious systems on a line of "progress" or "development” that moved un-
equivocally upward from primitive animism to advanced spiritual monotheism.
The conflation of the two systems, one racist and one ethnocentric, led to
the equation of racial and cultural levels, low races and low religions
being suited to each other. Development was seen as a series of stages: one
could not leap from the lowest to the highest without passing through the
intervening steps.

While the hierarchies of the Islamicist argument in no way challenged
Victorian orthodoxies or the self-assured belief of the British in their own
cultural superiority, the Islamicists did undermine the foundations of
British imperialist ideology by suggesting that contact with the West
(especially Western material goods—--and above all else Western liquor) was
detrimental to the progreess of "lower races." Such a contention directly
countered the central tenet of much Christian missionary work (most notably
that of David Livingston), which held the endeavor to be part of a broader
civilizing program. More generally, by asserting the autonomous, civilized
status of Islamic culture, its Victorian defenders undercut the premises of
imperial conquest in the name of civilization.

Christian missionary defenders responded to this challenge by disputing
Taylor's statistics, accusing him of plagiarism, and dismissing his sources.
On a more theoretical level, they countered his arguments by reasserting the
savage character of Islamic rule and insisting that the failure to win
converts did not negate the Christian Mission. As the Spectator said, "If
Christianity is true ... our duty is to propagate it...without thinking for
one moment whether we succeed" (15 October 1887). Occasionally missionaries
even attacked the racist premises behind Taylor's logic--but usually substi-
tuted racist sterotypes of their own for his.

The virulence of their response, however, suggests that the Christian
polemicists were on the defensive. 1Indeed, they felt themselves to be under
a double threat, at home and abroad. In England they faced a range of new
skepticism, specifically directed at missionary activity (as in Dickens's
Jesting about missionary subscriptions in Bleak House) and more generally at
religious belief. The social scientific perspective that Taylor drew on,
and that is more explicit in the works of anthropologists like Taylor,
implies that all religions are merely phases in cultural development, that
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none can claim any absolute truth wvalue. To this can be added the doubts
raised by Darwinianism and the advance of secular socialist ideologies in
the same pericd.

Abroad, the problem cut deeper: most missionary writers conceded that,
in his premises if not in his conclusions, Taylor was right. Christian
missions were losing ground in Africa to a newly militant Islam. From about
midcentury Islamic missionaries were engaged in their own effort to convert
Africa, and were succeeding in part because their faith did not require, as
Christianity did, so many changes in fundamental social practice (most
obviously by allowing polygamy and slavery). It was also widely widely con-
ceded by missionary writers that African relapses to "primitive" beliefs
were freqguent in the case of conversions to Christianity, and rare in cases
of conversion to Islam.

Thus what made Canon Taylor's talk so controversial was that he touched
some raw nerves among Christian missionary supporters, first by exposing
failures they were already acutely aware of, and then by framing his
argument on the developmental premises of the church's domestic critics.
What makes the controversy illuminating for us is the way it unveils the
complex dynamic of late-Victorian religious belief and unbelief.

"Was Christ a Buddhist?":
The Victorian Buddhist-Christian Controversy

Susan Thach Dean
Chicago Public Library
Theatre Arts

When the French explorer and missionary Abbe Huc visited Lhasa in 1846
he was astonished by similarities between Tibetan Buddhist rituals and those
of his own church. William Hazlitt's 1851 translation of Huc's Travels in
Tartary, Thibet, and China was one of the earliest works published in
Britain to raise the question of Buddhist-Christian infliuence.

Through the efforts of missionaries, colonial administrators, and
scholars knowledge of Buddhism grew steadily in England during the nine-
teenth century. As a result, correspondences between Buddhism and Christi-
anity became increasingly apparent. The transiation of Sanskrit and Pali
texts led to the discovery of striking similarities in the doctrines of both
faiths and in the lives of their founders. An extensive literature de-
veloped which attempted to explain or reconcile the resemblances between
England’s state religion and the Asian creed she had sent missionaries to
eliminate.

At first the debate was confined to scholars, but the publication in
1879 of Sir Edwin Arnold's highly popular narrative poem, The Light of Asia,
with its sympathetic portrayal of the Buddha, caused the controversy to
spread to the general and the religious press on both sides of the Atlantic.
Early reviewers were quick to point out the similarities between Arnold's
depiction of the Buddha and the life and teachings of Christ. Articles with
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such provecative titles as "Was Christ a Buddhist?" attempted to prove tha

Christianity had acquired many of its salient characteristics from Buddhist:
missionaries in Palestine. In ceontrast, some scholars cited historical and ¢

philological data to show that Mahayana (or Northern) Buddhism, with its
emphasis on compassion and service to others, was the result of Christian
evangelizing in China. The resemblance between Christianity and Buddhism
"was accented by such publications as Ernest M. Bowden's The Imitation of
Buddha (London, 1891}, a compilation of extracts from the Buddha's sermons
for daily reading with an introduction by Arnold.

Some theories of Buddhist-Christian interrelationships were wildly
imaginative. A popular speculation, promulgated in several book-length
studies, asserted that the Essenes (a sect of Jewish ascetics) were actually
Buddhists and that both John the Baptist and Christ were Essene monks. At
least one writer claimed that stories of the Buddha were merely Asian
versions of the life of Christ and the historical Buddha had never actually
existed. The noted German-American student of comparative religion Paul
Carus made one of the most explicit statements of Buddhist-Christian com-
patability, declaring that "Christians may be said to be Buddhists that
worship Maitreya [the Buddha of the future] under the name of Christ."®
Perhaps one of the most extreme exponents of an opposing point of view was
William Cleaver Wilkinson, who asserted that Buddhism was a travesty of
Christianity created by Satan as a snare for the unwary.

The study of Buddhism in the nineteenth century had wide-ranging
implications for the Victorian view of religion. As they came to see value
in a foreign creed previously dismissed as of only antiquarian or ethno-
logical interest, the Victorians' attitude toward their own religion
changed. Critical examination of historical data led them to question
aspects of Christianity previously accepted on faith. The systematic study
of Buddhism and other oriental religions also led to the development of
comparative religion as an academic discipline. Although scientific
advances are usually cited as the primary reason for the Victorians' loss of
faith, a more sophisticated knowledge of religion may have had as great an
impact,

THIRD SESSTON: "Unorthodoxies"
Janice Carlisle, Moderator

"Has A Frog a Soul?": Thomas Henry Huxley's Contributions
to Victorian Metaphysical Debates

Patricia 0'Neill
Hamilton College
Department of English

The Metaphysical Society (1869-1889) played a crucial role in shaping
the debates between science and religion in Victorian Society. In the
casual but serious structure of the group and its meetings, the members
discussed every major issue and perspective pertaining to matters of faith
and knowledge. This paper describes in brief the formation of the Meta-
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physical Society and then focusee on one of its chief participants, Thomas
Henry Huxley. True to his principle of carrying the methods of science into
enemy territory, Huxley answers the question he proposes to the Metaphys-~
ical Society, "Has a Frog a Soul and of What Nature is that Soul supposing
it to Exist?", in materialist terms.

But Huxley denied that he was a materialist or idealist,. His great
contribution was the name and methods of an "agnostic." His consistent
position in his own work and in response to others was to refuse belief to
what cannot be verified. At the same time, his contention that there are
some things that we do not know, his claim of uncertainty, caused Huxley's
opponents to redefine the terms of belief. Using Huxley's agnosticism
against him, Dr. W. F. Ward attacked the presuppositions of scientific
method, pointing out the limitations of what he called the Experience
Philosophy. The theclogian's desire for moral truth and the scientist's
memory and intuition about natural law suggested a psychological realm
separate from the physiological reactions of the hody.

There was no compromise, and no conversions followed from those
opposing points of view. But the method of agnosticism and the influence of
the debates of the Metaphysical Society supported Huxley's fight against
mere orthodoxy with regard to religion and against the uncritical assump-
tions of the social Darwinists and philosophical positivists, Thus he
provides an interesting study for modern intellectuals. Huxley's late views
of the relations of scientific knowledge to what he called the ethical pro-
cess remain instructive in a society that fears both technological anarchy
and any form of religious or ideological hegemony.

Swinburne, Hugo, and the Divine Humanity;:
Neco-Hegelian Idealism and the Poetry of Free Thought

Margot K. Louis
University of Victoria

"Glory to Man in the Highest, for Man is the master of things."
Perhaps ne trumpet-call to unbelief has been so widely misunderstood.
Swinburne's "Hymn of Man" has been viewed as a post-Darwinism or as a
Feuerbachian text; it has even been abused as a glorification of Victorian
technology. I propose, on the contrary, to demonstrate that "Hymn of Man"
celebrates a Neo-Hegelian god--and, further, that the whole of Swinburne's
Songs_Before Sunrise expresses a philosophical idealism which is closer to
the views of Mazzini or Victor Hugo than to those of Darwin, Feuerback, or
Prince Albert.

The "Hymn of Man" was originally drafted for a "Congress of Free-
thinkers" organized in opposition to the Oecumenical Council of 1870. In
the "profession of, faith" sent to the Congress by Swinburne and William
Rossetti Jointly, it was declared that the "democracy of the spirit without
which the body, personal or social, can enjoy but a false freedom, must, by
the very law of its being, confront a man-made theocracy to destroy it.n
The "Hymn of Man," and Swinburne's greater republican lyric, "Hertha," which
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was written concurrently with the hymn and under the same inspiration, both
stress this "democracy of the spirit." Man (Swinburne's use of the generic
man and of the generic he passed unguestioned in his time) has foolishly .
believed that the material world of "things" has power over himself, The
power of an external God is made out of the supposed "malice of things,"
whereas man is in fact "at one with the reason of things that is sap to the

roots” (italics mine). Not only is there an order and "law” in "things,"
but there is also a "con-science," a shared knowledge of consciousness, and
hence a living harmony among them. This harmony can only be realized, can

only be uttered, through the activity of the human spirit. Man's holy
spirit rekindles, perpetuates, and reilluminates itself "From the flame that
[his] own mouth gives”: the "reason of things" has been struggling through
the material forms of nature to realize itself in human thought and speech.
This is what Swinburne means by man's mastery over things--this, not the
ability to manipulate, exploit, or destroy at will.

This vision is at least partially in agreement with the vision of such
Neo-Hegelian philosophers as T. H. Green. At Oxford, during a meeting of
the 0ld Mortality society, Swinburne had listened to Green's essay on the
development of Christian dogma, which suggests that God evolves "as an
object to himself." Such a concept strongly resembles the concept of Hertha
in Swinburne's poem of that name, where Hertha is the earth-goddess who can
become an object to herself only though man, "fruit of my body and seed of
my soul” (as she declares). Hence, man is Hertha, her "topmost bhlossom” who
is "equal and one with" her because in his mind she becomes conscious at
last, and able to recognize her own godhood.

More powerful influences on Songs Before Sunrise, however, are the
political idealism of Mazzini, and the humanist vision of Victor Hugo's "Le
Satyre"--a poem which in structure and content seems to be the main source
for the "Hymn of Man," while it also contributes phrases, themes, and
images to many of Swinburne's other works, including "Hertha." Like
Swinburne, Hugo suggests that when man recognizes himself as his own self-
sufficient saviour he may master things by recognizing them as parts of a
spontaneously evolving harmony, within which the human mind is the maost
important element. The main obstacle to this happy outcome is the essential
error of giving the Divine a form: "tout le mal wvient de la forme des
dieux." Hence 1in Songs before Sunrise generally, as in "Hertha" and the
"Hymn of Man" particularly, Swinburne promulgates a "double doctrine,
democratic and atheistic, equality of men and abolition of gods.” True
iconoclasts, Hugo and Swinburne shatter divine forms so that the evolving
process of conscious, free, human love may be recognized for the god it is.

Apocalypse Then: Millenarianism and Thomas Carlyle
Frank Fennell
Loyola University of Chicago
Department of English and Dean of Humanities

This paper examines a set of Victorian ideas which were at once hoth
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belief and unbelief, both a conviction about the future and a confession of
profound distrust of the present. Millenarianism begins in total
disillusionment with the world as currently known; what is so patently
corrupt cannot last, must self-destruct from accumulated internal tensions,
To this apocalyptic vision of the near future the millenarian adds the
conviction that destruction of the present world will make possible a reign
of peace and plenty. In religious terms this reign was identified by some
Victorians with the thousand-year reign of Christ predicted in Revelations
XX, but there were many secular versions of the New Jerusalem as well.

The paper begins with a brief excursion into a little~known part of
Victorian religious history by outlining the popularity and influence of
millenarian beliefs in the first half of the century. Most accounts of
Victorian religious history neglect millenarianism in favor of more familiar
topics, such as the centrifugal forces at work within the estabhlished
churches, the growth of dissenting sects, and the challenges to traditieonal
beliefs occasioned by new developments in science and historical criticisnm.
Millenarianism was a very common way of looking at the world--a cultural-
religious paradigm, if you will--even among educated elites, and its
influence has not been recognized in part because modern readers project
their own disbelief into the past. Such readers mistakenly assume that
because they do not take millenarianism seriously, educated members of an
earlier generation could not have done so either,

The works of Thomas Carlyle support this argument. Carlyle's origins
were precisely in those religious, social, and economic groups which were
most affected by millenarianism, and he came to intelletual maturity at a
time and in a place where its influence was inescapable. The coming
apocalypse was as certain for Carlyle as for countrymen and contemporaries
like Edward Irving and George Gilfillan, and the effect of this set of
beliefs will be traced in works as early as "The Signs of the Times" and as
late as Sheooting Niagara: And After? and Reminiscences, While Carlvle's
vision of the Second Coming tends to be social rather than specifically
religious, the difference was much less important to Carlyle's readers than
modern critics suppose, This reading will also suggest other
reinterpretations; reinterpretations, for example, of biographical matters
like Carlyle's Leith Walk “"conversion” or his estrangement from
Christianity, and reinterpretations of literay issues such as how to read
the seeming despair of Carlyle's later works or where to locate the New
Jerusalem he posits in Sartor Resartus.

An important paradigm shift was going on during the Victorian period,
one that was tied very closely to this belief in the destruction of the

world as we know it and the arrival of a millenium. Parhaps there is a
greater distance intellectually from Carlyle to, say, Matthew Arnold than
there is from Arnold to us. One can speculate abont the reasons for this

shift. More importantly, one can begin to account for its effects, not only
in religion but in our political and social life as well,

FOURTH SESSION: "Recent Studies in Victorian Religion: An Interdisciplinary
Conversation"; Harcld Perkin, Moderator
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RECENT WORKS ON THE ROLE OF RELIGION IN THE HISTORY
OF VICTORIAN BRITAIN: A SELECT BIBLIOGRAPHY

by Walter L. Arnstein ]
University of I1lincis at Urbana-Champaign

Department of History

A. General-: _
1. Currie, Robert, et al. Churches and Churchgoers: Patterns of Church Growth in the
British isles Since 1700. Oxford, 1977. The most accessi ble collection of statistics on

denominational membership and sttendance.
2. Ward, W R. Religion and Society in England 1790-1850. London, 1973, Perhaps the

3. Harrison, JFC. The Second Coming; Popular Millenarisnism, 1790-1850. New
Brunswick NJ: 1979, 4 reminder that, for numeroys inhabitants of early nineteemh—centurg

cosmic drama.

4. Kitson Clark, Gearge. "The Religion of the Feople.” (Chapter ¥] of The Making of
Yictorian England. London, 1962.) an excellent 58- page introduction to the English religious
Fevival of the first haif of the pj neteenth century.

9. Best, Geoffrey. “"Popular Protestantism in Victorian Britain" in Robert Robson, ed.
Ideas and [natitutions of Yictorian Britain: Essays in Honour of Gearge Kitsen Clark. London,
1967. The best brief summary of the subject.

6. Phillips, Paul T.,ed. The Yiew from the Pulpit; The Social and Political Thought of
Yictorian Ministers of Religign. foronto, 1978. Essays by specialist authors en influential
clergymen, five Anglicans, foyr Nonconformists, and two Roman Catholics.

2. Best, Geoffrey. Temporg] Pillars: Queen Anne's Bounty, the Feclesiastical
Commissioners, and the Church of England. LCambridge, 1964, A comprehensive study of the

1833~ 1589 Montreal, 1963, A sumpathetic survey of the Church and “the State," "Society,”
and “the Nation™ that argues that the Yictorian clergy sought to instill in the middle class s sense
of neblesse oblige that successfully tempered social class antagonisms,
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4 Kitson Clark, George. Churchmen and the Condition of England: A Study in the
Development of Social Ideas and Practices from the 01d Regime to the Modern State. London,
1973. A sympathetic assessment of the attitudes of “the largest organized body of apinion in the
country”- -at the height of their influence between 1850 and 1870, according to the author, but
destined to be supplanted by twentieth-century secular collectivism.

3. Norman, Edward. Church and Societyin England, 1770-1970: & Historical Study,
DOxford, 1976. A somewhat judgmental survey of Anglican “social teachings and attitudes.” For
the Yictorian era, the relevant chapters are 3 ("Constitutional Adjustment of Church and State,
1828-1846"}, 4 ("The Yictorian Church and the Condition of Society)},” and 5 { “Political
Attitudes of the Yictorian Church™).

6. Reardon, Bernard M.G. Religious Thought in the Yictorian Age: & Survey from Coleridge
to Gore. New York: 1980. An account of the highways and byways of Anglican thought from the
18303 through the 1880s- -the Oxford movement, John Henry Newman, Frederick Denison
Maurice, the authors of Essays and Reviews (1860), and conflicts between mid-Yictorian
stience and religion.

2. Marsh, Peter. The Yictorian Church in Decline. London,1969. Marsh's focus is on the
archbishopric of Archibald Tait (1868-1882) and on such subjects a3 the controversial
anti-ritualistic Public Worship Act of 1874,

9. Hinchlief, Peter. Benjamin Jowett and the Christian Religion. Oxford, 1987. A
revisionist account that depicts the "Broad Church” Oxford don as the chief i napirer of the
predorinant current of twentieth-century British "Liberal Christianity.”

9. Haig, Alan. The Victorian Clerqu. London, 1984. A socio-economic anal ysis of the men
who served the Church of England. Increasingly they were the products not sately of Oxford and
Cambridge but also of undergraduate and post-qgraduate theological training colleges.

C. The Nonconfarmists:

1. Binfield, Clyde. So Down to Prayers: Studies in English Nonconformity, 1780-15320,
London, 1977. A series of sympathetic connected essays that “trace the enlargement of horizons
a3 Dissenters became Nonconformists and Nonconformists became Free Churchmen, and their
numbers increased thirty fold.” Particular sttention is paid to Congregationalist opinion-
makers like Edward Baines of the Leeds Mercury and Edward Miall of The Nonconformist and the
Liberation Society.

2. Currie, Robert. Methodism Divided: A Study in the Sociology of Ecumenicalism. London,
1968. A study of the divisions and reunions { between 1797 and 1932) within the religious
movement that was growing most rapidty during the first half of the nineteenth century.

3. Briggs, John, and lan Sellers, eds. Yictorian Nonconformity, New York,1974. A usefyl
collection of contemporary documents i1luminating Nonconformity and “the Individual,” “the
Church,” "Seciety,” "Culture,” "the State,” and “the World."

4. lsichei, Elizabeth. Yictorian Quakers. New York, 1970. A highiy informative, if
somewhat lifeless, account of the tiny sect (18,000 or less) that furnizhed the Yictorian world
with a surprisingly large number of bankers, industrislists {e.q. chocolate manufacturers),
social reformers, and philanthropists.

D. Other Religious Groups:

1. d. Derek Hotmes. More Romen than Rome: Englizh Roman Catholicism in the Nineteenth
Century, Shepherdstown, W .¥a.: 1978. The auther stresses the manner in which Cardinals
Wiseman, Manning, and Yaughan supplanted the quietism of the old English gentry in favor of
pelicies stressing papal supremacy.




18

2 Edward Norman. The English Catholic Church in the Mineteenth Century. New York, 1984,
A sympathetic survey of an expanding community from "Catholic Fmanci pation” (1829} to the
end of the Yictorianera. The emphasis is on church leaders Tike Nicholas Wiseman, Henry
Edward Menning, John Henry Mewman, and Her bert Yaughan.

3. Robert Gray. Cardinal Manning: A Biography. London: 1985, A balanced life of the
ultramentane, socially paternalist Anglican convert who led England's Raman Cathelics from
1865 until 1892,

4. M.C.N. Salbstein. The Emancipation of the Jews ip Britain, 1828- 1860 London,
1982. The most detailed account of the step- by-step manner by which Britsin's 35,000 Jews
were granted unconditienal tegal ang political equality.

E. Agnostics and Atheists:

1. Royle, Edward. Yictorian Infidels: The Origins of the British Secularist Movement,
1791-1866. Totowa NJ: 1974, An account that suggests that organized Freethinkers--from
the era of Thomss Paine through that of Richard Carlj le, Robert Dwen, and George Jacob
Holyoake- ~acted like a small argumentative nonconfor mist sect.

2. Royle, Edward. Radicals, Secularists, and Republicans: Popular Freethought in Britain
1866-1915. Totowa NJ: 1980, In an informative, largely topical, fashion, Royle continues the
story through the era of Charles Bradlaugh and G. W. Foote.

3. Himmelfarb, Gertrude. Marriage and Morals Ameng the Yictorians, New York, 1987,
Essays that celebrate Yictorians who had lost their religious faith but retained a high sense of
moral seriousness and a respect for social convention.

4. Annan, Moel. Leslie Stephen: the Godless Victorian. London, 1984. & much revised and
enlarged account of the 195] study of the life and the world of ideas of the ¥ictorian
man~of-letters whe lest his faith in Christianity but whe meant, at the same time, “to live and
die like & gentleman if possible.”

5. Wright, T. R. The Religion of Humanity; The Impact of Comtean Positivism on Yictorian
England. Cambridge, 1986. An illuminati ng account of 8 movement that constituted at the same
time a rejection of and & substitute for revealed Christianity. |t had few actual members hut
numerous influential fellow-travellers.

6. Turner, Frank M. Between Science and Religion; The Reaction to Scientific Naturslizmin
Late Yictorian Fngland. New Haven, 1974, An account of six major thinkers (including Henry
Sidgwick, Alfred Russe] Wallace, and Frederic W. H. Myers), who found both the "oid orthodoxy“
of the Christ ian religion and "the new orthodoxy” of materialistic science too restrictive.

7. Yon Arx, Jeffrey Paul. Progress and Pessimism: Religion, Politics, and Historyin Late
Nineteenth Century Britain. Cambridge, Mass., 1985. 4 series of elegantly-crafted essays on
four historians- - Leslje Stephen, W.E.H. Lecky, John Morley, and James Anthony Froude- -who
underwent & religious crisis in the 1850s and 1860z, rebelled against orthodoxy, and became
tncreasingly disillusioned with their youthful expectations of political progress.

8. Lightman, Bernard. The Origins of Agrosticism: Victarian Unbelief and the Limits of
Knowledge, Balti more, 1987, A revisionist account that finds the roots of agnosticism mere in
theological controversy thanin ni neteenth-century science.

F. The interaction of Religion with Politics and Society:

1. Gilbert, Alan D. Religion and Society in Industrial Fngland: Church, Chapel and Social
Change 1740- 1914, Londen, 1975, An exploration of the implication of Anglican- Nonconfor -
mist rivalry for an industrislizi ng suciety. An excellent compilstion of membership statistics.
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2. Hampton, David. Methodism and Politics in British Society, 1950-1850, London, 1984,
A fairly brief hook that appraises in a sceptical manner comprehensive historical
interpretations that attribute to a monelithic Methodist movement either the safeguarding of
England from revolution or the erosion of the Anglican “"confessional state.”

3. Lequeur, Thomas Walter. Religion and Respectability; Sunday Scheols and Worki ng Class
Culture 1780-1850, New Haven, 1976. A study of one of the most significant aspects of "the
evangelical revival” and a major cantributor to literacy. Laqueur views the movement less as g
tool of upper-class “social control” than as an example of working-class “self- help.”

4. Bradley, lan. The Call to Seriousness: The Evangelical Impact on the Yictarians. Mew
York,1976. The volume partrays the evangelical movement within the Church of England from
¢. 180010 ¢. 1360 {as represented by ¥illiam Wilberforce and the 7th Earl of Shaftesbury) as s
dynsmic reaction against etghteenth-century worldliness and complacency. Chapter titles
inctude "Converting the Nation,” “A Mission to the Heathen,” “The War Against Yice," and
“Philanthropy and Paternalism.” -

3. Hurt, Jehn. Education in Evolution: Church, State, Society, and Pepular Education,
1800-1870. London, 1971. The book focuses on the 1840s, 1850s, and 1860s, when the
national government first supervised nationally-subsidized elementary schools in the midst of
continuing Anglican/Nonconfor mist controversy. :

b. Herrisan, Brian. Drink and the Yictorians: The Tempersnce Question in England,
1815-1872. Pittsburgh, 1972. The most thorough account of the most enduring (if at best
partiatly successful ) social reform rovement of the Yictorianers. A majority of temperance
movement leaders were religious Nonconfermists.

7. Harrison, Brian. “Religion and Recrestion in Ni neteenth-Century England” in The
Peaceable Kingdom: Stability and Change in Modern Britain. Oxford, 1982. A study of the
struggle over whether Sunday should be used for religious or secular purposes.

8. McLeod, Hugh. Religien and the Worki ng Class in Nineteenth-Century Britain. Landon,
1984. An Economic History Society pamphilet that surveys much of the recent literature.

9. Morley, John. Desth, Heaven. and the Yictorians. London, 1971. A& samewhat
light- hearted introduction to Yictorian funerals and funeral etiquette. 134 iNtustrations.

10.. Evans, Eric. J. The Contentigus Tithe- The Tithe Problem and £nglish Agriculture.
1750-1850. Londan, 1976. An attemnpt to clarify the significant role that tithes continued to
play in providing part of the income of humerous rural Anglican clergymen, even after the
Tithes Commutation Act of 1836.

11. Hennock, E. P. Fit and Proper Persaps: Ides] and Reality in Mineteenth-Century Urban
Government. Montreal, 1973, 4 study that focuses on Birmingham and Leeds duri ng the heyday
of sutonomous municipal government. Several chapters are devoted to the significant influence
of Monconformist leaders.

12 Machin, G. I. T. Politice and the Churches in Great Britain, 1832-1868. Dxford, 1973,
A largely chronological account that focuses gn such subjects as the setting up of the
Ecclesiastical Commission in the 18303, the disputes over the Maynooth grant, the response to
“Papal Aggression,” Jewish relief, the controversy over church rates, etc.

13. Machin, G. 1. T. Politics and the Churches inGreat Britain 1865-1921. Oxferd, 1987,
A detailed survey of religious questions that i ntermittently preoccupied 1ate Yictorian and garly
twentieth-century Parliaments, e.q. the disestablishment of the Churchin freland and Wales,
the role of religion in education,burials in Anglican churchyards, the government of Oxford and
Cambridge, ete.

14, Bell, P. M. H. Disestablishment in {reland and Wales. London, 1969, The maost
authoritative account of two of the biggest issues in late Victorian English_ political history.

15. Robbins, Keith. “Religion and National tdentity in Modern British History,™ in Stuart
Mews, ed. Religion and National lentity, Oxford,1982. A helpful introduction to the ethnic/
political /religious tangle.
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16. Malmgreen, Gail, ed. Religion in the Lives of English Women, 1760-1930, London,
19G6. Relevant for the Yictorian ers are Catherine M. Prelinger, "The Female Diaconate in the
Anglican Church: What Kind of Ministry for Women?" Lilian Lewis Shi man, “'Changes Are
Dangerous’: Women and Temperance in Yicterian England,” Ann R. Higginbotham, "Respectahls
Sinners: Salvation Army Rescue Work with Unmarried Mothers, 1884-1914," and Walter L.
Arnstein, “Queen Yictoria and Religion.”

17 Helmstadter, Richard. “The Monconfor mist Conscience,” in Peter Marsh, ed. The
Conscience of the Yictorian State. Syracuse, 1979, A helpful summary of the Nonconfor mist
approach toward society and politics, a synthesis that began to crumble in the 1880s.

18. Parry,J. P. Democracy and Religion: Gladstone and the Liberal Partu, 1867-1874.
Cambridge, 1987. An exhaustive discussion that pays particular attention to the “"Whig-
Liberals” who sought to use a tolerant Church of England to reform the nation and whose
disenchantment with Gladstone by 1874 foreshadowed, in Parry’s judgment, the party split of
1886.

19. Arnstein, Walter L. Protestant Yersus Catholic in Mid-¥ictorian England: Mr.
Newdegate and the Nuns. Columbia MO, 1982. An exploration of the sources of popular and
parliamentary antagonism that places the movement to investigate Romen Catholic convents {c.
1865-1875) in a broad context.

20. Arnstein, Walter L. The Bradlaugh Case. Oxford, 1965; Columbia, MO. 1984, An
exploration of the manner in which the cause celebre occasioned by the efforts of Charles
Bradlaugh--atheist, republican, and sdvocate of birth controt--to take his parlismentary seat
luminates Jate- Yictorian religious attitudes and canons of respectability. The 1984 edition
includes a “Bibliographical Postscri pt” chapter.

21. Meleod, Hugh. Class and Religion in the Late Yictorian City. Londen,1974. The suther
emphasizes that London and its suburbs between 1830 and 1914 involved distinct religious
worlds in which the working classes were largety apathetic and in which the middle and
upper -class Yictorian consensus on church-attendance and respectability was crumbling.

22. Wald, Kenneth D. Crosses on the Ballet: Patterns of British Yoter Alignment Since
1885. Princeton, 1983, A pioneeri ng quantitative study that suggests strangly that even duri ng
the late Yictorian era the correlation between politics! allegiance and religious affiliation waes
closer than the correlation between political allegiance and social class.

23. Bebbington, D. W. The Nonconformist Congcience: Chapel and Politics 1670-1914.
London, 1982, A study of Nonconformist attempts to promote morsl welfare by encouraging
temperance, sabbatarianism, restrictions on gambling, sexual purity, and an education system
freed from Anglican domination.

24. Cox, Jeffrey. The English Churches in a Secular Society. New York, 1982, 4
revisionist study (whose details are drawn from turn-of-the—twentieth-centurq Lambeth) that
arques that religion was alive and well in England until World War I, when it gave way not to the
inevitable force of “secularization™ but to the "the welfare state,” which largsiy supplanted
“church work."

G. Scotland and Ireland:

1. Brown, Stewart J. Thomas Chalmers and the Godly Commonwealth in Scotland. Oxford,
1982, A modern sccount of the clergyman whase attempt to revive a Christian communal ideal
in the face of industrialization and urbanization helped Tead to “the Great Disruption” of 1543,
in which Chalmers led almost half the members of the established Presbyterian Church to secede
and form the Free Church of Scotland.
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2 Drummond, Andrew & J. Bulloch. The Churches in Yictorian Seotland, 1843-1875.
fdinburgh, 1975. The first three chapters focus on "the Great Disruption.” The remaining ones
deal in largely topical fashion with the manner in which the three sub-divisions of Presbyteri-
anism {The Church of Scotland, the Free Church, and the United Presbyterians) were involved
with poor relief, education, and missionary activity and how they were affected by scientific
teachings, biblical criticism, and changing patterns of worship.

3. Connotly, S.J. Priests and People in Pre-famine Ireland, New York: 1982. A helpful
topical account of everyday religious life before Ireland’s mid-century “devotional revolution.”
1t demonstrates how the Roman Cathelic clergy was transformed from g quasi-legal group into an
sccepted part of the irish power structure (subsidized by the British Crown) that sought to curb
superstition and random violence among the peasantry.

4. Bowen, Desmond. Paul Cardinal Cullen and the Shaping of Modern Irish Cstholicism.
Dublin, 1983. An assessment of the man who did more than any other to fashion mid-Yicterian
trish Roman Catholicism in a disciplined Roman manner.

5. Donald Harman Akenson. The Church of |reland: Ecclesiastical Reform and Revolution,
1800-1885. New HavenCT: 1971, &naccount of the institution that was reformed during the
early 19th century, that was disestablished by Gladstone in 1869, and that survived as a
voluntary organization catering to an irish social elite.

6. Emmett Larkin. The Historical Dimensions of Irish Cathelicism. Washington, 1984. An
introduction plus a reprint of the most important essays, "Economic Growth, Capital
Investment, and the Roman Catholic Churchin Ireland,” "The Devotional Revolution in Ireland,
1850-1875," and "Church, State, and Nation in Modern treland,” by the University of Chicago
acholar who has completed the greater part of a8 multi -volume survey of the manner in which
the Roman Cathelic Church played s dominant role in Yictorian irefand.

7. Connolly, Sean._Religion and Society in Nineteenth-Century Iretand. Dublin,1985. A
pamphlet (and bi bliography) introducing e significant theme. The author stresses the degree to
which, during most of the century, Ireland’s retigions co-existed peacefully.
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Michael Bright
Fastern Kentucky University
Department of English

Recent Study In Victorian Religion: Art and Architecture

Beicher, Margaret E. *“The Church of Our Fathers’: A, W, N, Pugin
and Daniel Rock." Southern Review 13 (1932)1321-33, Rock
publ ished The Chyrch of Our Fathers(i849-33), a survey of
liturgy and ritual in the English Catholic church. Pugin
made twenty—three drawings for it, but in the end did not
collaborate. Discussion of the two men’s attitudes toward
religion and architecture,

Bendiner, Kenneth. Ap Introduction %o Victorian Painting. New
Haven: Yale UP, 1983. 8even chapters on seven paintings by
different artists., Ch. 4 discusses the typology and
archaeological correctiness of William Holman Hunt’s The

Findipa of the Savigur in the Temple.

Bright, Michael, Citles Built to Music: Aesthetic Theories of the
Mictorian Bothig Rguival. Columbus: Ohio State UF, 1934,
See especially Ch. 3 and Ch. & for discussions of the
relationship between religion and architecture.

Brooks, Chris. Siqns for the Times: Symbolic Realism in the

Mid=Victorian World. Londen: Allen & Unwin, 1984. Symbolic
Ch,

realism in Gothic Revival church architecture.
12--Pugin’s writings, Ch. 13-~ Pugin’s influence, and Ch.
1d-—Rutterfield’s work.

Brooks, Michael W, John Ruskin and Vigteorian Architecture., New
Brunswick, NJ: Rutgers UP, 1987. Ch. 2, "Chapel! and Church:
The Religious BacKground te Architectural Theory," deals with
the influence of religion on Ruskin’s architectural
theories, especially in The Seven Lamps of Architecture and
The Stonss of Venice.

Casteras, Susan P. "Virgin Vows: The Early Victorian Artists”’

Portraral of Nuns and Novices." Victorian Studies 24
(19815:1157-84. Paintings such as Charles Alliston Collins“s

Convent Thoughts depict repressed sexuality, novices as
victims of unhappy love affairs. This article, somewhat
revised, appears in Ch. 5 of Casteras’s Images of Victorjan
Womanhood in English Art (Rutherford, N. J.1 Fairleigh
Diekinson UFP, 1987),

Fuller, Peter, “In God’s Garden." New Socisty 47 (1984)1344-46.
Charles Allston Collins’s Convent Thouqghts illustrates the
Victorian concept of natural theology.

Kirkpatrick, Diane. "Religinus Photography in the Victorian Age."
Michigan Quarterly Review 22 (1983):335-50. Art
photography of biblical subjects: 0. 5. Rejlander’s The Head
of John the Baptist, Julia Margaret Cameron‘s La Madonna
Aspettante, and Fred Holland Day’s The Seven Last Words of

Cherist.




lLLandow, George P. "“Christ the Pilot’1 A Panel from William Holman
Hunt’s Unfinished Triptych.* Journal of Pre-~Raphaellte

Studies 1, I C1930):79-%1,

Landow, GBGeorge P, "Shadows Cast by The Light of the Werld:
williamgHo1man Hunt’s Rellgiocus Paintings, 1893—1?05.7 art
Bulletin &5 (1983):1471-84., The Miracle 9of the Holy Fire,
Christ the Pilot, The Importuynate Neighbor, copy of The
Light of the Worid, The Beloved, and Thgggggy of
Shalott, 1iKe earlier paintings (the or;glpal.g!gng gf the
World, The Awakening Consgcience, and The Finding of the
Saviour In the Templed, are alil about “conversion,
tllumination, and the encounter of man and God.®

Landow, George P. Yictorjan Trpes, Victorian Shadows: Biblical

Ixpology in Victorian titerature, Art and Thought. Boston:
Routledge, 1980. Ch. 4, "Typology in the Uisual Arts,”

focuses on Millais’s Christ in the House of His Parents and
Hunt’g The Finding of ths Saviour in the Temple. A&
condensation of Landow’s discussion of typology in William

Holman Hunt and Trpological Symbolisn.

Landow, Beorge P. "William Holman Hunt and the Missionaries,"®
Pre-Raphaeljte Review 1, i (1977):27~33, Hunt’s
disillusionment with Protestant missioniries in Jerusalem.

Landow, George P. William Holman Hunt and Trpological Symbolism.
New Haven, Conn.: Yale UP, 197%. Trpological symbolism in
Hunt and others is part of a targer attempt to reconcile
realism and symbolism. The principal examgles arg A

Converted British Family Sheltering a Christian Priest from
the Persecytion of the Druids, The Finding of the Savioup

dn_the Temple, The Scapengoat, The Shadow of Death, and
The Triumph of the Innocents.

Patrick, James, "Newman, Pugin, and Gothic.* Victorjan Studias
24 (1981):185-207. Controversy between Newmal and Pugin
about the proper style of architecture for chu~ches.

Sussman, Herbert L. Fact into Fioure: olo in Caclvle,
Ruskin, and the Pre-Raphae]ite Brotherhood. Columbus: Dhio
State UP, 1979. Carlyle (Bast_and Presgent) and uskin
(The Stones of Venice) influenced Pre-Raphaelites in their
use of symbolic realism. Sussman begins with Carivie and
RusKin and then applies symbolic realism to the pantings of
Millais, Hunt, and Rossetti.
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Belcher, Margaret., A, W, N. Pugins An Annotated Critical
Biblioaraphy. London: Mansell, 1987,

Bright, Michasl. "A. Welby Pugin." Dicticnary o iterar
Biggraphy, 551 Vigtorian Prose Writers before 1847. Ed.
WilTliam B. Thesing. Detroit: Gale, 1987, 248-53, & sSuUmmanry

of Pugin‘e architectural theories as get forth in Contrasts
(1834, 1841), The True Peinciples of Point

nted or Christian
Architecture (1841>, The Present State of Ecclesiastical
Adrchitecture in England €1843), and An Apoloay for the
Ravival of Christian architecture in England (1843},

Bright, Michael. “English Literary Romanticiem and the Oxford
Movement."” Journal of the History 9of Ideas 40

(1979):385~404. Rituallism and ecclesiology in the Viectorian
church.

Bright, Michaesl, *A Reconsideration of Aa. W. N. Pugin’s
Architectural Theoriecz." Yigtorian Studieg 22
(1979>:151-72. A discussion of Pugin’s writings on

architecture and a comparison of his theories with tﬁcse of
Ruskin.

Cole, David. The Work of Sir Gilbert Scott. London:

p
Architectural P, 1980. See especially Ch, 2, *Church
Architect, 1844-51" and Ch. é, "Restorer, 1859-44,"

Cooper, Robyn. "The Relationship Betwaen the Pre-Raphael | te
Brotherhood and Painters Before Raphae! in English Criticism
of the Late 1840s and 1850s," Victorian Studies 24
(198151405-38. More abouyt anrt than religion, but a 1ittle

bit about anti-Catholic and anti-Tractarian criticism of the
Pre-Raphaelites.

Crook, J. Mordaunt. William Burges and the High Victorian Dream.
Chicago: University of Chicago Press, 1981, Ch., 5 discusses

Burges’s ecclesiastical buildings.

Davies, Philip. Splendours of the Raj: Britlsh Architecture in
India, 1440~-1947. London: Murray, 1985, Includes a number
of Victorian churches,

Dixon, Roger, & Stefan Muthesius., Victorian Architecture. New
York: Oxford UP, 1973, Ch. 6 discusses churches,

Dellheim, Charles. The Face of the Past: The Presgrvuation of the
Medigval Inheritance in Mictorian England. Cambridge:
Cambridge UP, 1982, CcCh. 2, "The Preservation of the Fast,”
discusses the preservation of Kirkstall Abbey, Leeds, and of
medieval churches in the city of York.
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Fawcett, Jane, ed. Seven Vigtorlan Architects. University Park,
Penn.t Pennsylvania State UP, 1977. Ch. 4 is David Lloyd’s
*John Loughborough Pearson: Noble Seriousness,"” and Ch., 5 is
David Verey’s "George Frederick Bodley: Climax of the Gothic
Revival,"

Harrison, Martin, Victorian Stained Glass. London: Barrie and
JenkKins, 1980, A history of Victorian stained—glass_art:sts
and their workK, but little about their religious subjects,

Lightbrown, R. W. "The Inspiration of Christian Art." Influences
in Mictorjan Art and Arghitecture., Ed. Sarah Macready & F.
H. Thompson. London: Society of Antiquaries, 1985. The
influence of A. F, Rio‘s De 1x poesie chretienne on
Victorian taste.

Maas, Jeremy. Holman Hunt and The Linght of the World. London:
Scolar, 1984. A "biography® of the painting.

Morris, Jan, & Simon Winchester. Stones gf Empire: The Byildings
of the Raj. Oxford: Oxford UP, 1983. Ch, 3 discusses
churches and memorials of British India.

Quiney, aAnthony. John Loughborouagh Pearson. New Haven, Conn.:
Yale UP, 1979.

Read, Benedict. Victaorian Scylpture. New Haven: Yale up, 1982.
Discussion of funerary monuments on pp. 1846=-29, of
architectural sculpture on Gothic Revival churches on PP
244-462.

Smith, Nicola C. "George Gilbert Scott and the Martyrs’ Memorial,."
Journal of the Warburg and Courtauld Institute 42
(1779):1195-208. Mainly about architecture, but something
about context of Oxford Movement and anti~Catholicis=m.

Vaughan, William., German Romanticism and English Art. New Haven:
Yale UP, 1979. Ch. 7, "Dyce and Ecclesiastical art,"
discusses William Dyce’s designs for reredos and murals at
AlT Saints’, Margaret Street, in 1850-185%.

Wedgwood, Alexandra. A, W, N. Pugin and the Pugin Family.
London: Victoria & Albert, 1985. Inciudes diaries, letters,
designs, and drawings.

Wood, Christopher. Qlympian Dreamers: Victorian Classical
Painters 1840-19t4. London: Constable, 1983. Lord
Leighton, BGeorge FredericK Watts, Sir Lawrence Alma-Tadema,
Sir Edward John Porynter, Albert Moore, Sir Edward
Burne-Jones, and John William Waterfiouse-~"pagans,"” but no
comment on religious implications.

Wood, Christopher. The Pre—Raphaelites. New York: Yiking, 1981.
Includes best Known Pre~Raphaelite religious pictures with

brief commentary, but no concentration on religion.
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VICTORIAN LITERATURE AND RELIGION: SELECTED BIBLIOGRAPHY

iLinda Petersan

Yale University

: . Department of English
ip Rpberts, 2uths 4Arpald apd God. derkeley and Los Anjeles: Univ,

of California Prassy 1933, Arnclidts "relijicn—-poetry
continuum,;®™ triacaed from his sarly poetry throujh his critical
Drasées “sps 4001 on thae literary imglications of the Hi gher
Criticism.

Carp=ntery, #3ry 4, Gooree Zliot apd th2 Landascags of Tine:
darretive fora and 2rofzstant frecalskilc History. Chapel Hill:
Univae cf North Zarclinez Prassy 1534, Influance of "continuous
histery" scheol of prophzcy on Z1iot?s fictian and har auwn
fsubversiva hYezramenauticn .

Codlser, Johne 2:ligion zpd Imaazipgfign: "In Ald of 3 Grasmar of
As3eni." Uxfard: Claro=ndon Pressy 1931. Focuses on Newman's

ideasy with some attention to Rkemantic thinkers and subsequent
modern artists {5eerge Elioty; Themas Hardyy and Ts Ss Fliot)a

Jamroschy Leopold, Godfs Plpofs £ Hanls Storles: Studies ip the
Eictional Igagination fros Hiltop ta £iz214ing. Chicago: Unive
of Chicago Prassy; 1735+ 9n earlier novals hut relevant to 19th
fictian,. Cf« duills ant Yargish.

Frasery Rilary. Jzauly apd Bellef: Assthetics apd Relliuion inp
Yictoriap Literature. Naw York: Cambridge Univ. Pressy 1986.
Arsthetic theory as it developed in and after the Tractarian
mavewent; includes discussiens cf Kebley Newmany Hopkins,
Ruskiny Arnaold, Pater, and Yilde,

Jay, Elisabeth. Ealtt gpd Toukt ip ¥ictorian 3ritaipe London:
“acmilliarn, 1%3As  Cultural backgroundy with chapters on the
fvanyalicalsy the Gxferd Movemert, 3road Churchy Dissenty and
Qoubt.

Landow, George Pe El2gant Jareniabs: Ihe S3ze from Carlyls tg
“3iler. Ithaca: Cornell Univ. Prassy 19346, 0dn the genre of
"secular prophacy™ written by Arnold, Carlyley, Ruskin and
otherss Koy fz2aturss incluyde episodic siructuresy prophatic
warningsy syumdalical jrotesquas, satirical {reldefinitiony and
fparsanal™ typology.

Landow, George P. VYictaorlian Iypes, Yiciorian Shadaws: sibligal
Ivyopglogy 1o Mictoriap Literaturey Art and Thought. Londons:
Routledza & Kezin Pauly 1930. £Ln the fynction of traditianal
hermaneutics In such divaerse genres as the essayy autobiographyy
narrative and lyric poatry.




Lorschy Susan . Hhara Naturs fnds: Litarary Resoonses to the
Designlficatian of Lapndscapa. London and Toronte: associated
Unive Pressasy 1533, Chaptars an the landscape pcecetry of

arrcldy Swinournz2s and Hardy after "the disappearancz af Gade"®

Giv3y

Taranto Press
yictaoriany and

walter Js do02sipsy Ihe S21lfy and Jud. Toronto: Uaiv. aof
1 e Hopkins in the contaxt of megisval,
r

patersaon, Linde H. MNigleriasn Aulobionarapby: Ih:z Iradition af Self=
Interpcetefion.  Mew Haven: ¥Yale Unive Prassy 1926. 0n the
19th-century tradition of the spiritual autobiographysy esp. as
shased hy hiolical harmanautics and compating interpretive

svshemse

juallsy Jarry Ve Ib2 Sazular 2i1gris of Mictorisn Ejctiqpn: Ihe
yovz:l 35 dog9k of Lifee  Veouw York: Caasbridge Unive Prass, 1932.
Narrative tralditions deriving from 2Zunyant's Jhe pilurim's
Presresze

Schulzy Max F» 23radise Erzsarved: egreations aof £dsp in
zighteenth= and Mipatasnthleptury Epgliapds. New York: Cambridge
Unive Pressy 1934« Images of paradise, primarily in painting
but with sose attenticn to Tennysan and the Pre-Raphaelitess

sussmany Herbert L. Fact into Figure: Iypology in Carlvle, Ruskins
and the Pre-Raphaelite 8rotherhgod. Columbus: Chio State Univ.

Pressy 1577« Figural theory and style, with extended discussion
of Fo painting and some poetry,

Shawy We Dauide Ihe Lucid V¥eil: Pgeiic Iruth ip the Victoriap Bge.
Madison: Unive of Wiscansin Pressy 1587s Religious nermeneutics
and aesthetlc theory in Arnclay cloughy Browning, Hopkins,
Ruskiny Patary and othars,

Tennysony Ge 3« Miclorian Davotigpal Postry: The Iractarian Hodes
canbridgey ¥A: Harvard Univ. Pressy 1981. Tractarian aesthetic
theary and practice in Kebley, MNewman, Issac %illlams, Christina
qossettiy and Hopkinss Cha. 2 includes an excellent survey of
way tdegs froa the Romiantics through Kebla and Nswoan,

yargish, Thomass Ihe Proyidenfial 2asibetic ip ¥ictorian -Eictigne
Charlattesvilia: Urive. of Virginia Pressy, 1985, Literary
davices 2nd conuenticn? in the novels of 3rontey Dickensy arnd
cljet that assume providential design and intenticn.

walhout, Donald. Send Xy Rgols Raip: A Siudy of Religious
Experience in thz Poetry of Gerard Manla2y Hopkins. Aathens: chio
Univ. Pressy 193%1. €£sp. for readers outside Hopkin's

intellectual and relisious culture,




28

Bibliography of Publications on Victorian Music and Religion, 1978-88

o

Nicholas Temperley
Unlver51ty of Tllinois at Urbvana-Champaign

Musicology
1. GENERAL
Anderson, Robert. "Elgar and Some Apostolic Problems." Musical Times

125 {1984), 13-16.
Elgar's oratorio The Apostles (1903).

Burton, Nigel. "100 Years of a Legend." Musical Times 127 (1986),

554-7.
Discusses Sullivan's semi-sacred cantata, The Golden Legend (1886).

Dawe, Donovan. QOrganists of the City of London, 1666-1850. Padstow:
Dawe, 19383. 178 p.
Comprehensive factual account for 84 churches of the City proper.
Introductory essays include one on women organists.

Gatens, William J. Victorian Cathedral Music in Theory and Practice.
Cambridge: Cambridge University Press, 1986. 227 p.
The first adequate study of this subject. Treats religious and
aesthetic issues, then analyzes in depth the music of representative
composers, including Wesley and Stainer.

Hillsman, Walter. "Orchestras in Anglican Services, 1870-1901."
Musical Times 127 (1988}, 45-8.
Hillsman is the author of a recent Ph.D. dissertation on music
and the extreme ritualist party in the late Victorian and Edwardian

periods.

Hopewell, Janet. "Stainer's Librettist, W. J. Spafrow Simpson."
Musical Times 124 {1983}, 255-6.
Stainer’s oratorio The Crucifixion (1887). Simpson was succentor
at st. Paul's cathedral, where Stainer was organist.

Horton, Peter. "Samuel Sebastian Wesley at Leeds: A Victorian Church
Musician Reflects on his Craft." vs 30 (1986/87), 99-111.
{Horton's book-length study OE—Wesley and his music will shortly
be published by Oxford University Press.)

Sadie, Stanley, "ed. The New Grove Dictionary of Musicians. 20 vols.
London and New York: Macmillan, 1980.
Contains useful and up-to-date information and commentary in
articles on composers, cities, institutions, and on such subjects
as "Anglican Chant", “Anthem", "Hymn", "Oratorio", "Service".

Temperley, Nicholas, ed. The Athlone History of Music in Britain: Vel. 5.
The Romantic Age 1800-1914. London: The Athlone Press, 1981. 548 p.
Esp. chs. 8, "Parochial and Nonconformist Music" (Bernarr Rainbow);
9, “"Cathedral Music" (Temperley); 10, "Oratorios and Cantatas"
{Nigel Burton); 20, "Organ Music" (Temperley).




Temperley, Nicholas. The Music of the English parish Church., 2 vols.
Cambridge: Cambridge University Press, 1979. 447, 213 p.
Esp. chs. 8, "The Rediscovery of Tradition {1B00-50)"; 9, "The
Victorian Settlement (1850-1900)".

Young, Percy M. %A Village Choir in the Age of Reform, 1848-58."
Musical Times 128 {(1987), 225-9.
The choir at Goostrey (Cheshire) parish church.

2. COMPOSERS' BIOGRAPHIES

Charlton, Peter. John stainer and the Musical Life of Victorian Britain.
Newton Abbot: David & Charles, 1984. 231 p.
Biography of Stainer (1840-1901) , who was professor of misic at
oxford, organist of St. paul's cathedral, and a leading church
composer and musicologist. Conventional treatment of Stainer's
compositions.

Gedge, David. "John Goss (1800-1880) ." Musical Times 121 (1980),
338-9, 461~3.
Goss was organist of st. Paul's cathedral and a prominent composer
of church music.

Hill, David. "“Henry Smart (1813-79): A Neglected Master." Musical
pimes 128 (1987), 513-15.
Smart was organist of St. Pancras church and a leading composer
of anthems and hymn tunes.

Moore, Jerrold Northrop. Edward Elgar: A Creative Life. Oxford: oxford
University Press, 1984. 841 p.
Massive documentation of Blgar's life, including his position as a
Roman Catholic and the circumstances leading to the compositioen of
The Dream of Gerontius {1900) .

3. THE HYMN

Dunstan, Alan. "Robert Bridges's Contribution to English Hymnody . "
Hymn Society of Great Britain and freland, Bulletin, 151 (April 1981),
205-12.

lLeaver, Robin A™ Catherine Winkworth: The Influence of Her Translations
on English Hymnody. St. Louis: Concordia, 1978. 198 p.
Does not deal directly with misic. (A major study of hymnody by
Leaver, dealing with musical issues, is expected shortly.)

Rogal, Samuel J. “'Onward, Christian Soldiers': A Re—examination."

The Hymn 39 (1978), 23-30.
A perceptive analysis of text, tune, and their common significance.

Routley, Erik. The Music of Christian Hymns. Chicago: G.I.A.
publications, 1981. 184, [2221 p.
Lifetime conclusions of a leading writer on hymns from the
standpoint of a practicing church muisician. Chs. 13-18 deal with
English and Welsh 19th-century hymns.
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Tamke, Susan S. Make a Jovful Noise unto the Lord: Hymns as a Reflection
of Victorian Social aAttitudes. N.p.: Tamke, 1978. 209 p.
.Chapters on Evangelicalism, The Didactic Church, Hymns for Children,
The Condition of England Question, Foreign Missicn, Imagery. Does
not deal directly with music, but offers an intelligent interpretation
of some of the main themes of Victorian hymns.

Taylor, Cyril. ‘"Henry William Baker, 1821-1877." Hymn Society of Great
Britain and Ireland, Bulletin 141 (January 1978}, 7-14.
Baker was the prime mover hehind Hymns Ancient & Modern (1861} .

From the Chicago Tribune, 28 April 1988 (in honor of M.V.S.4.7)




